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Notes and fact about India
From India, Land of Contrasts, by Susanne Fleischer and Vibeke Walleen. Futurum, 1990. Pages 7-8
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MAP OF INDIA (Bharat)




Area

About 3.3 million square km (76 times the size of Denmark and 2.4% of the earth’s surface)
The land

The Indian mainland comprises four 

well-defined regions namely:
 

1. The great mountain zone

2. The plains of the Ganges and the 
Indus

3. The desert region

4. The southern peninsula

Population 
2011 estimate: 1,192,741,000

(Nye tal fra Wiki)
With an estimated population of 1.2 

billion, India is the world's 

second most populous
 country. 

The last 50 years have seen a rapid increase in population due to medical 
advances
 and massive increase in agricultural
 productivity due to the "green revolution". The percentage of Indian population living in urban areas has consistently grown […]. In 2001, about 285 million Indians lived in urban areas while more than 70% of India's population resided
 in rural areas. […]

The national human sex ratio is 944 females per 1,000 males
Birth rate 
22.01 births per 1,000 people per year (Denmark: 11.4)

(nye tal fra Wiki)


Death rate 
7.53 deaths/1,000 population (Denmark: 9.8)

(nye tal fra Wiki)


Life Expectation 
For males: 63.2 (Denmark: 76.0)

(nye tal fra Wiki)
For females: 66.4 (Denmark: 80.6)
Population Density 
939.7/sq mi (Denmark: 333)

(nye tal fra Wiki)


Capital

New Dehli

Major Cities 
Mumbai (largest city, formerly known as Bombay), Dehli, 


Kolkata (formerly known as Calcutta), Madras, Bangalore  

Railway System
A legacy
 of the British Empire. It is the largest system in Asia and the 4th largest in the world. Each day over 10 million people travel to and from a total of 7,021 railway stations

Currency 
The Indian rupee.

(nye tal fra Wiki)
The approximate exchange rate is: 1 rupee = DKK 0.12
Languages
The official languages are Hindi and English.

There are 15 main languages. Without counting dialects, about 200 languages are spoken

Major religions
Hinduism………………………………….………………..…...….80.5%

Islam………………………………………………….…..….…….13.4%

Christianity………………………………………….…………..…..2.3%

Sikhism…………………………………………..…………..……...1.9%

Buddhism…………………………………………..………………..0.8%

Jainism……………………………………………..………………..0.4%

National Symbols
National flag. The Indian flag is a horizontal tricolour
 of deep saffron
 at the top, white in the middle and dark green at the bottom. In the centre   
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   of the white band is a wheel in navy blue – the so-called Ashoka wheel.

   The saffron stands for courage, sacrifice, the white for purity and truth,   

   the green for faith and fertility
 on which all life depends. The Ashoka 

   wheel is the wheel of law.

   The design of the flag was adopted on July 22, 1945
Government
The Indian Constitution took effect on the 26th of January 1950.

Constitutional
India is a parliamentary democracy.

Structure
The President
The President of India is the head of state elected indirectly by an electoral college for a five-year term.

Prime minister
The Prime Minister is the head of government and exercises
 most executive
 power.
The East India Company
From India, Land of Contrasts by Susanne Fleischer and Vibeke Walleen. Futurum, 1990. Pages 20-31
[…] On New Year’s Eve in 1600 Queen Elizabeth I signed a charter
 assigning a monopoly to trade in the Far East to the Honourable East India Company
. The charter was valid for 15 years. 
[…]

At the beginning the conquest
 of the Far East was slow and dangerous – a constant war with the Dutch, Portuguese and the French.

During the first half of the 17th century the British succeeded in establishing trading posts in Bombay and Madras. In 1686 the Company sent an expedition to Bengal […]. Indian forces attacked the expedition, but before the British could be evacuated the Moghul emperor offered peace. And soon [the British] was back establishing a fort at Kalikata [Calcutta]. [...]
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The Company’s Headquarters at the East India House in Leadenhall Street, London in1833
[India Office Library].



From time to time during the 17th century the Company charter [signed by Queen Elizabeth I] was renewed, and the struggle in the Far East continued. In 1759 the Dutch were defeated by the British, and this marked the end of Dutch power in India. […]
In 1757 [the British] defeated the French at Calcutta, and Britain now had complete command of [...] Bengal.
In the later part of the 18th century the East India Company had grown into a vast
 concern. Its trade with China, almost all in tea, had become one of the major trades of the day […].
Although they were continually
 engaged in fighting, all written evidence points to the fat that the East India Company was a peace loving power in India. [...]
[From 1786 to the end of the 18th century; peace. The Company acquired no new territory.]

Social life in Calcutta blossomed […] as never before. With an increase in shipping, the British were able to live as much like at home as possible. Whereas in the early days it had not been unknown for Company employees to wear Indian dress […], by now such betrayals
 of Englishness were viewed askance
, although not yet with horror. Many employees married local women […], but soon this rather informal way of life was to change drastically.
At the end of the 18th century three brothers – Richard, Henry and Arthur Wellesley – arrived in India, and they were to change the role of the British Raj
 in India.
[Richard, new Governor-General, began to collect territory, while the Company directors back in London wrung
 their hands in horror.] The old controversy about the Company’s responsibilities blazed
 as never before [i.e. only trade no territorial gains]
[However, The British Parliament, which was in a more imperialist mood, supported the expansion]
By the end of 1805 the East India Company’s influence, and its influence amounted
 to indirect rule, had reached to northern India […]
[In 1857 India experienced what was to be called The Great Mutiny
. Indian troops rebelled against the British rule.] […] it took the British more than a year to defeat the mutineers
. […] The Indian mutiny brought deep feelings of distrust and dislike by the British for the Indians that lasted for half a century. For the Indians it confirmed
 that the British were cruel, martial
 and zealous
 of their conquests; and it brought themselves closer together than before [first signs of Indian nationalism].
[The East India Company was blamed for the mutiny. As a result] all territories in the possession
 or under the Government of the East India Company and all powers exercised by the Company became vested in Her Majesty, Queen Victoria in 1858.
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A glimpse of the very top of English society in India, Lady Elgin, the Viceroy's wife in a
ceremonial litter, carried by uniformed porters and shaded by an umbrella-bearer [India
Office Library].





[image: image4.jpg]Social life was made easier by the servants. Mr. and Mrs. Thoby Prinsep and Lady Florence
Streatfield are seen here having tea on the lawn in Calcutta in the 1890s, helped by two table
servants (in white) and two »chuprassis« who announce the new arrrivals — and add
prestige [India Office Library].




The White Man’s Burden by Rudyard Kipling (1899)
From India and the English. Danmarks Radio, 1984. Pages 13-14
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by Rudyard Kipling

B.1865 Bombay, 1871-82 ed. in England, 1882-9 journalist at Lahore, Simla and Al-
lahabad, 1889-92 travelled widely, 1892-6 m. Am. Caroline Balestier, lived in Vermont,
1896-1902 lived in England, travelled to USA and South Africa (Boer War), 1898 daugh-
ter Josephine died, aged 6, 1902 settled at "Bateman’s”, Sussex for rest of life (house now
museum), 1907 Nobel Prize for Lit., 1916 son John killed, aged 18, at Battle of Loos, 1916-
36 ill health to death.

Major Poetry Collections: Departmental Ditties 1886, Barrack Room Ballads 1892. See A
Choice of Rudyard Kipling's Verse, ed. T.S.Eliot (Faber).

Major Prose Works: Plain Tales from the Hills, Soldiers Three, Wee Wille Winkie 1888, The
Light that Failed, Life’s Handicap 1891, The Jungle Books 1894-5, Stalky and Co. 1899, Kim 1901,
Just So Stories 1902, Traffics and Discoveries 1904, Puck of Pook’s Hill 1906, Something of Myself *
(autobiography) 1937. All reprinted by Macmillan 1982.

The White Man’s Burden
1899 (The United States and the Philippine Islands)

Take up the White Man’s burden —
Send forth the best *ye *breed -
Go bind your sons to exile
To serve your *captives’ need;
To *wait in heavy *harness
On *fluttered folk and wild —
Your new-caught, *sullen peoples,
Half devil and half child.

Take up the White Man’s burden —
In *patience to *abide,
To *veil the threat of terror
And *check the show of pride;
By open speech and simple,
An hundred times *made plain,
To seek another’s profit,
And work another’s *gain.

Take up the White Man’s burden —
The *savage wars of peace —
Fill full the mouth of *Famine
And bid the sickness *cease;
And when your goal is nearest
The *end for others sought,
Watch *Sloth and heathen *Folly
Bring all your hope to *nought.

Take up the White Man’s burden —
No *tawdry rule of kings,

But *toil of *serf and *sweeper —
The tale of common things.

The ports ye shall not enter,
The roads ye shall not tread,

Go make them with your living,
And mark them with your dead!

Take up the White Man’s burden —
And *reap his old reward:
The *blame of those ye better,
The hate of those ye guard —
The cry of hosts ye *humour
(Ah, slowly!) toward the light: —
‘Why brought ye us from *bondage,
‘Our loved Egyptian night?’

Take up the White Man’s burden —
Ye dare not *stoop to less —
Nor call too loud on Freedom
To *cloak your *weariness;
By all ye cry or whisper,
By all ye leave or do,
The silent, sullen peoples
Shall weigh your Gods and you.

713




[image: image6.jpg]Take up the White Man’s burden -
*Have done with childish days —
The lightly *proffered *laurel,
The easy, ‘ungrudged praise.
Comes now, to search your *manhood
Through all the thankless years,
*Cold-edged with dear-bought wisdom,
The judgment of your *peers!

(from A choise of Rudyard Kipling’s Verse, by permission of The National Trust for Places of
Historic interest)
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Hvid mands byrde

Så løft en hvid mands byrde -
Send ud den bedste søn -
At tjene andre racer 
For en landflygtigs løn; 
Hos rådvildt folk og vilde
At tage tunge tørn - 
En tvær og kuet stamme, 
Halvt djævle og halvt børn. 

Så løft en hvid mands byrde -
Lær tålsomt at se til 
Og sløre rædslens trussel
Og sløve hovmods spil; 
Ved åbenlys forklaring 
Et hundred gange mindst
At søge andres fordel
Og skaffe dem gevinst. 

Så løft en hvid mands byrde -
Den vilde krig for fred -
Fyld hungersnødens munde
Og slå al sygdom ned; 
Og når et mål er nærved,
Et mål for andres vel, 
Se døs og hedensk dårskab 
Slå ned hvert håb om held. 

Så løft en hvid mands byrde -
Ej fyrsters gyldne magt, 
Men slid som gadefejer, - 
En hverdag uden pragt.
De havne, I ej bruger, 
De veje, I ej går,
Byg dem af liv, I lever,
Og af den død, I får. 

Så løft en hvid mands byrde -
Høst lønnen og vær glad:
Fra dem, I hjælper: Vrede,
Fra dem, I vogter: Had - 
Fra dem, I (langsomt!) lokker
mod lyset: hyl, besat: 
"Hvi drev I os af trældom
Og sød, ægyptisk nat?" 

Så løft en hvid mands byrde -
Og ingen mindre sag - 
Og tal ej højt om frihed.
Det røber, man er svag.
Tal højlydt eller sagte,
Lad falde eller stå, 
Det måler tavst folk Eder
Og Eders guder på. 

Så løft en hvid mands byrde - 
Læg barnedrømmen bort -
Om lauren let i hænde,
Og æren uden tort. 
Da vinder Eders manddom,
Når trælse år svandt hen,
En hyldest, køligt skærpet,
En dom fra ligemænd. 

  
Fra The Five Nations (1903), oversat af Tom Kristensen 
Fromhttp://www.nomos-dk.dk/aftenland/kipling1.htm
Pears’ Soap advertisement (1899)
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The way to independence
From India, Land of Contrasts, pages 47-53, but, mostly, Den Store Danske
[image: image17.jpg]



Mohandas Karamchand Gandhi or Mahatma (the great soul) Gandhi was born in 1869 and died in 1948.
At the age of 19 Gandhi went to England to study law. He lived in London from 1888-1891.
Gandhi practiced law in South Africa from 1893-1914. Here he developed his ideas on “passive resistance”
 and “non-violence”, which he called “Satyagraha” (“truth-force”) a non-violent act which could take many forms, but always sought to weaken the opponent’s conscience
 plus defend one’s own integrity.
In 1915 Gandhi returned to India. For a long time he took no prominent
 part in politics, but he did lead some ”Satyagrahas”
. It was not until after WWI he became involved in politics. In 1920 he launched
 the first national wide
 “non-co-operation” movement against the British colonial rule. The campaign was not a success and in 1922 Gandhi was imprisoned until 1924.
He adopted a very personal type of dress: white loin-cloth
, white shawl, and sandals. This, with his long stick
 and his beaming
 toothless smile, presently
 made his appearance familiar to newspaper readers all over the world. Gandhi’s type of dress reflected his belief in a simple and harmonious rural
 life.
In 1929 Gandhi returned to politics and began a civil disobedience
 campaign. The campaign did not threat the British position, but it did emphasise their weakened prestige. The campaign lasted until 1934.
In 1942 Gandhi launched his last great campaign, “Quit India”. Again, he was imprisoned. After his release he continued to work on a solution between the Hindu-Moslem
 problem. A problem which he was very concerned about.

In 1947 India gained its independence, but it was, to Gandhi’s great sorrow, parted
. The subcontinent was divided up into a predominantly
 Hindu India and a predominantly Moslem Pakistan. About 500,000 people died in the process as a result of religious conflicts. Since the 1990s both Pakistan and India have experienced violent collisions between fanatic religious groups, e.g. Muslims attacking Hindus.
On January 30th 1948 a Hindu fanatic shot Gandhi dead in Delhi.


 

India’s Fiftieth Anniversary (July 1997)

From Step Across This Line, Collected Non-fiction 1992-2002 by Salman Rushdie. Vintage, 2003, pages 174-179 (Some parts are left out)
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[image: image20.jpg]India’s Fiftieth Anniversary

(Originally commissioned and published by Time magazine.)

There are really only two ways of amiving at your ffeth bithday
You can (1) do it defiantly ~ by thumbing your nose at Eather Time,
throwing the mother of all parties and announcing your inccntion
of growing old disgraceflly ~ or () deal with it grumpily ~ by
pretending i isn't happening, hiding your head under the pillows
and wishing the day would just go sway. On the occasion of
my own recendy completed half-century, my inclinations led me
unequivocally down route (1. Now it India’s turn; but though the
ifieth anniversary ofthe end of Briish rule is being loudly trumpeted
around.the world, India hesself, while not encirely ignoring the
evens, i reacting with a half-hearted, shoulder-shrugging sourncss,
a certin category-(2) lack of celebratory spirit that has rased many
intemational observers”excbrows. You ge the fecling the ady wishes
she had fied about her age.

Indians have always ben less susceptible o anniversary-ici than
Westerners. The annual Republic Day (26 January) parades, popular
with visiors to India largely on account of the participation of
glamorously caparisoned elephans, have been mosdly ignored by
the locals. Independence Day itelf (15 Augost) is also traditionally
2 lacklustee afir. Ten years ago, on the forteth anniversary of the
end ofthe Raj, 1 was at the Red Fortin Delb, filming the then Prime
Minister Rajiv Gandhi's specch to a crushingly indifierent nation.
The audience was s0 unimpressed, in fact, that very large numbers
of people simply walked away while Rajiv was still speaking.

‘The Indian govening élite has long been wary sbout sanctioning
public resources for mere display. It i believed that the public would

"



[image: image21.jpg]Fiy years 30, M Nelir, tking offce a5 India’s fit prime
miniscer, described Independence 1 the moment ‘when . . the soul
of 2 nation, long suppresscd, finds utterance’. The explanation for
the nation's present unwillngness to hrow its Nel opi in the air
Lies i the subscquent batcering administered by histry (o that nevly
iberaced soul. If, in Augasc 1947, many Indians had idealistc hopes
of a great new beginning, then August 1997 is suffused by the scnse
‘of an ending, Another age is ending; the first age, one might say, of
‘e hiscory of post-colonial India It has not been the promised golden
sge of frecdom, The prevaling mood is one of disenchantment

Privateciizens and public commentators like readily provide aloni.
convincing lis of reasons for this disenchantment, strting with the
Uark side of Independence itelf, chat s, of cous, Paraion. The
decision to carve a Muslim homeland, Pakiscan, ou of the body of
‘ibeontinenal India, led t0 bloody masacees in which over a million
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[image: image22.jpg]STEPACROST s LINE

Hindus, Sikhs and Muslims lost their lives. Parcidion has poisoned
e subsequent history of telations berween the two newbom sates
ever since. Why on carth would anyone wans to ceebrare the ifieth
anniversary of one of the century's great gedics?




[image: image23.jpg]My own family, ke so many of Musim origin,
was cut in half by Partition. My parents opted o stay in Bombay,
and so did my two uncles and their fumilies, but my aunis and their
families wean to West Pakistan, as it was called undl 1971, when East
Pakistan seceded and became Bangladesh. We were lucky, escaping
the wors of the bloodleting, but our lives were defined and shaped
by the frontier separating us, Who would celebrate the descent of
the Tron Curcsin, the building of the Berlin Wall?

The period affer Partiton gives rise o  further, il lny of
woes. The nation's grat social ll have ot been cured. Mrs Indira
Gandi's famous slogan, Garibi Hatao (Remove Poverty), was an
cmpry promisc; India's poor are as poor 2 ever, and more numerous
than ever,thanks i part o her son Sanjay’s hated forcible-serilization
campaign duing Mrs G.s mid-1970s period of dictatorial‘Emergency
rule’, which set back other efforts at birth control by more than a
generation. Tlteacy, child labour, infint mortalcy, the privations
imposed by casteism on those of lower or no caste, all these great
questions remain unanswered. (The placing of 3 garland of shoes,
an old Indian insult, around the neck of 2 statue of the Dalit or
Untouchable leader Dr Ambedkar recently led to days of rioting in
Bombay.)

Ancient violence takes on new forms. The practice of buring
brides or their dowries s on the increase. There is terifying evidence
that ritual child sacrifice is being practised by some followers of
the cult of the goddess Kali. Communal violence erupts regularly.
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[image: image24.jpg]My home town, Bombay, for a long time believed itsclf immune
to the worst of India’s communal evils; a series of explosions in
1903 destroyed that myth, giving proof that the idealisms, the
innocence, of the first post-Independence age had been blown
away, perhaps for ever]

And then there’s corruption. In my novel The Moar’s Last Sigh,
« character offers his definitions of modern Indian democracy (one
man, one bribe’) and of what he calls the Indian Theory of Relativity
(everything is for relatives). Like most things written about India,
this looks like an exaggeration but is actually an understatement. The
scale of public corruption is now almost comically great

o ) | Dozens of leading political
figures, including the last Congress Prime Minister, P. V. Narasimha
Rao, are under investigation for corruption. And then there is Laloo
Prasad Yadav, Chief Minister of the state of Bihar (one of the poorest
parts of India), who has been charged with involvement in Bihar's
so—called *Fodder Scam’, 2 swindle involving the diversion of, yes,
huge sums of public money to support the rearing over many years
of great herds of wholly fictitious cattle. More than $150 million

is alleged to have vanished in a scheme that even the immortal

177





Glossary:

Page 14:

Defiantly – trodsigt
Mother of all parties  – festen over dem alle
Disgracefully – uden ynde
Grumpily – gnavent
Inclinations – tendenser / tilbøjeligheder
Unequivocally – utvetydigt
Shrugging – trækkende
Utterance – udtale
Nehru topi – topi = hat (Hindu)
Subsequent – efterfølgende
Battering – mishandling
Disenchantment – desillusion / skuffelse
Partition – deling
Carve – skære
Page 15:

Opted – valgte
Seceded – løsrev
Litany – lang liste
Woes – ulykker
Forcible-sterilization campaign – en kampagne fra 1976-1977. Man betalte eller tvang folk til at blive steriliseret. Kampagnen var yderst forhadt og har bevirket, at mange indere den dag i dag er skeptiske overfor prævention og familieplanlægning.
Mrs. G. – Indira Gandhi, indisk premierminister. 

“Emergency Rule” – årene 1975-1977 under Indira Gandhis regeringsperiode. Det var her, man indførte tvangssterilisation.
Illiteracy – analfabetisme
Infant mortality – spædbarnsdødelighed
Privations – afsavn / nød
Casteism – kastesystemet
Garland – krans
Untouchable – urørlig. De indere der er udenfor kastesystemet og altså allernederst i hierarkiet.
Dowries – medgift (ifølge gammel indisk skik kunne en enke lade sig levende brænde el. begrave ved siden af sin afdøde mand)
Page 16:

Relatives – slægtninge (henfører til nepotisme)

Exaggeration – overdrivelse

Fodder scam – fodersvindelsag
Diversion – omdirigering
Rearing – opfostring
Herds – horder
Fictitious – fictive / opdigtede
Alleged – påstået
Page 17:

Vein – tone
Celebrating – fejre

Excesses – overgreb
Extol – prise
Bout – udbrud
Entail – betide
Side 18:

Bold – modige
Timorous – frygtsomme
Frivolous – pjankede / fjantede
Abashed – skamfulde
Encompass – omfatte
Capacious – rummeligt
Melting pot – smeltedigel

Writ large – tydeligt
Tawdriness – tarvelighed
Affectionately – kærligt
INDIAN IDENTITY IS FORGED IN DIVERSITY. EVERY ONE OF US IS IN A MINORITY (2007)
By Shashi Tharoor

When India celebrated the 49th anniversary of its independence from British rule in 1996, its then prime minister, Deve Gowda, stood at the ramparts
 of Delhi’s Red Fort and delivered the traditional independence day address to the nation. Eight other prime ministers had done exactly the same thing 48 times before him, but what was unusual this time was that Deve Gowda, a southerner
 from the state of Karnataka, spoke to the country in a language of which he did not know a word. Tradition and politics required a speech in Hindi, so he gave one – the words having been written out for him in his native Kannada script
, in which they made no sense.

Such an episode is almost inconceivable
 elsewhere, but it was a startling affirmation
 of Indian pluralism
. For the simple fact is that we are all minorities in India. There has never been an archetypal
 Indian to stand alongside the archetypal German or Frenchman. A Hindi-speaking Hindu male from Uttar Pradesh may cherish
 the illusion he represents the “majority community
”. But he does not. As a Hindu, he belongs to the faith adhered
 to by four-fifths of the population. But a majority of the country does not speak Hindi. And, if he were visiting, say, my home state of Kerala, he may be surprised to realise that a majority there is not even male.

Worse, this stock
 Hindu male has only to mingle with the polyglot
, multicoloured crowds – and I am referring not to the colours of their clothes but to the colours of their skins – thronging
 any of India’s major railway stations to realise how much of a minority he really is. Even his Hinduism is no guarantee of his majorityhood, because caste divisions automatically put him in a minority. (If he is a Brahmin
, for instance, 90% of his fellow Indians are not.)

If caste and language complicate the notion of Indian identity, ethnicity
 makes it worse. Most of the time, an Indian’s name immediately reveals where he is from or what her mother-tongue is: when we introduce ourselves, we are advertising our origins
. Despite some intermarriage at the elite levels in our cities, Indians are still largely endogamous
, and a Bengali is easily distinguished from a Punjabi. The difference this reflects is often more apparent
 than the elements of commonality
. A Karnataka Brahmin shares his Hindu faith with a Bihari Kurmi, but they share little identity with each other in respect of their dress, customs, appearance, taste, language or even, these days, their political objectives. At the same time, a Tamil Hindu would feel he has much more in common with a Tamil Christian or a Tamil Muslim than with, say, a Jat from the state of Haryana with whom he formally shares the Hindu religion.

What makes India, then, a nation? As the country celebrates the 60th anniversary of its independence today, we may well ask: What is an Indian’s identity?

When an Italian nation was created in the second half of the 19th century out of a mosaic of principalities
 and statelets
, one Italian nationalist wrote: “We have created Italy. Now all we need to do is to create Italians.” It is striking that, a few decades later, no Indian nationalist succumbed
 to the temptation to express a similar thought. The prime exponent
 of modern Indian nationalism, Jawaharlal Nehru
, would never have spoken of “creating Indians”, because he believed that India and Indians had existed for millennia
 before he articulated their political aspirations in the 20th century.

None the less, the India that was born in 1947 was in a very real sense a new creation: a state that made fellow citizens of the Ladakhi and the Laccadivian, divided Punjabi from Punjabi and asked a Keralite peasant to feel allegiance to a Kashmiri Pandit ruling in Delhi, all for the first time.

So under Mahatma Gandhi and Prime Minister Nehru, Indian nationalism was not based on any of the conventional
 indices
 of national identity. Not language, since India’s constitution now recognises 22 official languages, and as many as 35 languages spoken by more than a million people each. Not ethnicity, since the “Indian” accommodates
 a diversity of racial types in which many Indians (Punjabis and Bengalis, in particular) have more ethnically in common with foreigners
 than with their other compatriots
. Not religion, since India is a secular pluralist state that is home to every religion known to mankind, with the possible exception of Shintoism. Not geography, since the natural geography of the subcontinent – framed by the mountains and the sea – was hacked
 by the partition of 1947. And not even territory, since, by law, anyone with one grandparent born in pre-partition India – outside the territorial boundaries of today’s state – is eligible
 for citizenship. Indian nationalism has therefore always been the nationalism of an idea.

It is the idea of an ever-ever land – emerging from an ancient civilisation, united by a shared history, sustained by pluralist democracy. India’s democracy imposes
 no narrow conformities
 on its citizens. The whole point of Indian pluralism
 is you can be many things and one thing: you can be a good Muslim, a good Keralite and a good Indian all at once. The Indian idea is the opposite of what Freudians call “the narcissism of minor differences”; in India we celebrate the commonality
 of major differences. If America is a melting-pot, then to me India is a thali, a selection of sumptuous dishes in different bowls. Each tastes different, and does not necessarily mix with the next, but they belong together on the same plate, and they complement each other in making the meal a satisfying repast
.

So the idea of India is of one land embracing many. It is the idea that a nation may endure differences of caste, creed, colour, conviction, culture, cuisine, costume and custom, and still rally around a consensus
. And that consensus is around the simple idea that in a democracy you don’t really need to agree – except on the ground rules of how you will disagree.

Geography helps, because it accustoms Indians to the idea of difference. India’s national identity has long been built on the slogan “unity in diversity”. The “Indian” comes in such varieties that a woman who is fair-skinned, sari-wearing and Italian-speaking, as Sonia Gandhi is, is not more foreign to my grandmother in Kerala than one who is “wheatish-complexioned”, wears a salwar kameez and speaks Urdu. Our nation absorbs both these types of people; both are equally “foreign” to some of us, equally Indian to us all.

[...] The sight in May 2004 of a Roman Catholic political leader (Sonia Gandhi) making way for a Sikh (Manmohan Singh) to be sworn in as prime minister by a Muslim (President Abdul Kalam) – in a country 81% Hindu – caught the world’s imagination. India’s founding fathers wrote a constitution for their dreams; we have given passports to their ideals. That one simple moment of political change put to rest many of the arguments over Indian identity. India was never truer to itself than when celebrating its own diversity.

Source: The Guardian
The Women 

From India, Land of Contrasts by Susanne Fleischer and Vibeke Walleen. Futurum, 1990. Page 83
[…]

The birth of the female is traditionally less favoured
 than that of the male. Being born a boy is itself a privilege. The major goal being marriage, the girl is looked upon as a transitory
 member of the family in contrast to the boy.

Consequently, the girl is inducted
 into house keeping and child care roles early. If older, she is told she is a model for the younger siblings under her care, and this role often begins as early as five or six years in agricultural families. She is discouraged
 from showing aggressive modes of behaviour, and the feminine model of grace, modesty
 and self-effacement
 is frequently reinforced
. Since in most strata
 of society she is hardly ecpected to contribute
 to the economic status of the family, she is usually regarded as a liability
, to be married off well and as early a possible.

With the boy, there is greater indulgence and less severity
 in the upbringing process. The mother’s status increases with the birth of a boy. The developmental stages of the boy are marked with many more ceremonies than that of the girl. Parents, especially the mother, are indulgent
 towards the boy as he is an investment for old age. […]

When the young girl reaches puberty, she is restricted movement outside the environs
 of her house, unless escorted. These restrictions limit communication with the outside world. The weight of participation in family decisions is minimal, unless she happens to reach the age and status of mother, mother-in-law or grandmother.
Abortion in India (May 2001)

From Step Across This Line, Collected Non-fiction 1992-2002 by Salman Rushdie. Vintage, 2003, pages 375-377

[image: image25.jpg]Chichikov, anti-hero of Gogols great scam-novel Dead Souls, could
never have invented.
It would be easy to continue in this vein. ;

And yer T do feel like celebrating. The news is not all bad.
(For example, the election of India’s first Untouchable President,
Mr Kocheril Raman Narayanan, will perhaps result in an assault
on the worst excesses of casteism.) Above all, however, 1 want to
extol the virtues of the most important thing that came into being
on that midnight fifty years ago, the thing that has survived all that
history could throw at it that is, the so-called ‘idea of India’. I have
spent much of my adult life thinking and writing about s idea.
At the time of the last bout of anniversary-itis, 1 1987, I travelled
ol over India asking ordinary Indians what they thought the idea
was, and whether they found it to be a valuable one. Remarkably,
given India's size and diversity, and Indians’ strong regional loyalties,
everyone I spoke to was entirely comfortable with the term ‘India’,
entirely certain that they understood it and ‘belonged to” it; and yet,
when one examined the matter more closely, one saw chat their
definitions differed radically, as did their ideas of what ‘belonging’
might entail. —

‘And that multiplicicy, finally, was the pointj -
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[image: image26.jpg]| We have understood
that each of us is many different people. Our younger selves differ
from our older selves; we can be bold in the company of our lovers
and timorous before our employers, principled when we instuct
our children and corrupt when offered some secret temptation;
we are scrious and fiivolous, loud and quiet, aggressive and easily
abashed. The nineteenth-century concept of the integrated self has
been replaced by this jostling crowd of 'I's. And yet, unless we are
damaged, or deranged, we usually have a relacively clear sense of
who we are. 1 agree with my many selves to call all of them 'n
‘This is the best way to grasp the idea of India. India has taken the
modem view of the self and enlarged it to encompass almost one
billion souls. The selfhood of India is so capacious, so clastic, that it
manages to accommodate one billion kinds of difference. It agrees
with its billion selves to call all of them ‘Indian’. This is a notion far
more original than the old pluralist ideas of ‘melting pot’ or ‘cultural
mosaic’. It works because the individual sces his own nature wric
large in the nature of the state. This is why individual Indians feel
50 comfortable about the strength of the national idea, why it's so
casy to ‘belong’ to it, in spite of all the turbulence, the corruption,
the tawdriness, the disappointment of fifty overwhelming years
Churchill said India wasn't a nation, just an ‘abstraction’. John
Kenneth Galbraith, more affectionately, and more memorably, described
it as functioning anarchy’. Both of them, in my view, underestimated
the strength of the India-idea. It may be the most innovative national
philosophy to have emerged in the post-colonial period. It deserves
to be celebraed; because it is an idea that has enemies, within India
as well as outside her frontiers, and to celebrate it s also to defend it
against ts foes.

July 1997
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BY NUMAIR A. CHOUDHURY

Numair A. Choudhury (1975-) is from Bangladesh. He studied creative
writing in Ohio and at the University of East Anglia and has published
over 30 short pieces, many of them about Bangladesh. At the time of
publication he was currently working on a novel.




Glossary:

Page 375:

Fortunate – heldig

Formidable – formidable / frygtindgydende
Irresistible – uimodståelige

Demure – dydig / ærbar

Self-effacing – selvudslettende

Opinionated – påståelige

Voluble – veltalende

Successors – efterfølgere
Conceived – undfanget

Endangered species – en truet (dyre)art

Spurious – falske
Abort – abortere

Obscene – obskøne / forargelige

Foetuses – (us: fetus) foster
Lopsided – skæv
Skewed – drejet
Page 376:

Genuinely – uforstilt / ægte

Tough nut – hard nød (at knække)

Pro-choice – pro abort

Lobby – gruppe

Fully paid-up member – fuldbyrdet medlem

Refusals – afvisninger

Myriad – myriade / flok

Dowry system – medgiftsystem

Medieval – middelalderlige

Emancipated – frigjorte

Women beware women – kvinde vogter sog for kvinde

Gynaecological – gynækologisk
Indira and Sanjay Gandhi: Mor og søn. Indira var premierminister og sønnen politiker. Sammen stod de bag de forhadlte tvangssterilisationer af massevis af indere i midten af 1970’erne.

Contraception – prævention

Breeding – avler

Whopping – enorm

Anathematized – forbandet 

Soared – steget
Terminations – afbrydelser

Reprehensible – forkastelig

Murkier – skummel

Beneficial – gavnlig

Bias – forudindtagethed / forkærlighed for

Scarcity – mangel

Page 377:

Glut: overflod

Downtrodden – underkuede

Defy – trodse

Tax penalties – skattestraf

Batter away at – tæve løs på

Ingrained – indgroede

Religion
From India, Land of Contrasts by Susanne Fleischer and Vibeke Walleen. Futurum, 1990. Pages 56+66-67
Hinduism:
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Chokra

y sister was born in a kerosene drum. I was six years old when

she was ready. Amma took me behind the railway tracks where

rough men sat outside tea stalls and wooden slants. I could

tell from her tight grip that I was to be silent. After much walking, we

s stopped outside a tin hut. The men here looked specially dangerous,

and I began to fidget restlessly. This angered Amma and she stilled me

with a sharp jerk. She spoke to them, asking for a Saba Mia. We were
told to wait.

After a few minutes, a small man came out of the hut. He had a

10 chilling stillness about him. He was Saba Mia. He led us inside. I sensed

two things before we entered - a putrid smell and a strange humming
sound. And as I followed my mother, I saw the drums. There must have
been a hundred at least. Neatly stacked, each was covered with mark-
ings of white chalk. I realized that the stench and noise was coming

15 from these small drums. The smell was that of rotting dampness. That of



[…] Basically the religion postulates
 that we will all go through a series of rebirths or reincarnations that eventually lead to moksha, the spiritual salvation
 which frees one from the cycle of rebirths. With each rebirth you can move closer to or further from eventual moksha; the deciding factor is your karma, which is literally a law of course and effect
. Bad actions during life result in bad karma, which ends in a lower reincarnation. Conversely
, if your deeds and actions have been good you will reincarnate on a higher level and be a step closer to eventual freedom from rebirth.
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spoiling meat, like from a week old carcass. But much stronger. And the
humming. Listening carefully, I could hear an undercurrent of scraping,
moving and crying - as if there were a thousand noises in that hum.

The calm man walked over to a drum that had been pulled out from
the rest and pointed to it. “Check the markings” Amma looked over it
carefully and said, “It is mine” She ran shaking fingers over the chalk
scribble. “Is she ready?”

“Yes. To wait any longer will kill her;” he said softly. Amma nodded.
The man then lifted the lid off the drum and reached inside with one
hand. And he pulled out my three-year-old sister.

Today, it is raining. Munmun is cranky. She just sits in her trolley and
makes faces at everything. She is not going to make any money for us
this way, but when I tell her so, she just turns away. I don’t know what to
do. I hate the rain. I think we should move from here. Nobody is com-
ing to the shops in this weather. The chokidar has also walked by twice,
swishing his cane threateningly. We should not be here on his third
round. And anyway, the downpour does not look like it will end anytime
soon. There are many houses the next street over, I tell Munmun, maybe
someone will let us use their porch. Maybe there will even be something
to eat. But she only makes angry noises. I ignore her now. Tucking her
wet clothes around her, I drape her with the piece of plastic. And I start to
push. It is always difficult when the streets are wet. Mud cakes the tin-can
wheels, making the trolley swerve wildly. Munmun flops uncontrollably,
her shrivelled arms jutting out like disturbing branches.

When we reach the other street, I see that the houses here look poorer
than I remember. It has been months since we begged here. Now I re-
member why. I search the length of the road, it is almost empty. Two
dogs nose through a pile of garbage, and I chase them away to see if there
is anything left, but they have done a thorough job. I push Munmun
up to one door and knock softly. Almost immediately it opens to show
a bare chested man tucking in his lungi. Seeing my outstretched hand
near him and the two of us so close, he starts to raise a leg to kick at the
cart, but I pull Munmun away. Just in time too. “Thieving beggars, out
before I get my stick! Out!” He feigns a rush, but we are safe in the rain.

We try other houses — we are mostly yelled at and in a few cases,
things are thrown at us. One angry man threw a chapati at us. We shared
it, laughing. And then we got really lucky when a soft eyed woman
opened the door to us, and then opened it wider. She let us in timidly,
as if we were important guests. Her house is bare, but cool and dry of
moisture. I feel myself steaming.

“Poor children. Sit down boy. It is bad for you to be outside.” I sit on
the earthen floor, resting my head on my folded knees.

“You have been in the wet for a long time?” I nod. She asks Munmun,



Dharma or the natural law defines the total social, ethical and spiritual harmony of your life. There are three categories of dharma, the first being the eternal harmony which evolves the whole universe. The second category is the dharma that controls castes
 and the relation between castes. The third dharma is the moral code which an individual should follow.
[…] Westerners have trouble understanding Hinduism principally because of its vast pantheon of gods
. […] The one omniprescent
 god usually has three physical representations. Brahma is the creator, Vishnu it the preserver and Shiva is the destroyer and reproducer […].

Each god has […] a consort
 with certain attributes
 and abilities. 
Shiva’s consort is Parvati, the beautiful. [Other gods are Rama, Kali, and Dhurga.]
The Caste System:
There are four main castes: the Brahmin or priest caste, the Kshatriyas or soldiers and governors, the Vaisyas or tradepeople and farmers, and the Sudras or menial
 workers and craftspeople. These basic castes are then subdivided
 into a great number of lesser divisions. Beneath all the castes are the Harijans or untouchables
, the lowest caste-less
 class for whom all the most menial and degrading tasks are reserved
.
India’s complicated caste system has lasted for thousands of years and though today it has been officially abolished
 and is breaking down under the influence of town life and education, it has not disappeared and therefore needs to be understood. […]
Although in factories, railway trains and buses Indians mingle oblivious
 of each other’s caste, in small village communities old prejudice still remain. Marriage between people of different castes is uncommon; marriage between the caste-Hindu and the untouchable, practically unknown. Prejudice and violence against untouchables are still not uncommon. […] 

The Government today is doing its best to do away with the stigma
 of untouchability. Children of untouchables get scholarships in schools and colleges and a proportion of jobs are reserved for men and women of untouchable castes. […]
In general educated Indians are less influenced by caste than the uneducated, but at all levels of Indian society you will find people who feel that there are positive sides to caste, which provides Indians with a sense of identity and belonging, in contrast to the rootlessness of western society.

Khalighat (1975)
[image: image12.jpg]by A. L. Basham

Writer and poet, author of A Cultural History of India, 1975

Under the heavy sunlight all the cripples
of Calcutta form the guard of honour to the gate
of *Kali, and the road is red with spat-out betel,
dirty with the *dung of cows and goats
dry in the heavy sunlight, trodden hard
by horny feet of poor and *unshod people
who hurry between the *stalls, the blind, the *lepers,
to the dark *fetish who protects this city.
Above their shouting nothing else is heard
but the occasional *bleating of a goat from within
and the sudden drowning *rumble, the *persistent anger
of the great drum at the time of *sacrifice.

The streaming heavy *current of poor people and the
*pressing heavy weight of the *striking, *beating, *battering sun.

The *court is lined with merchants selling flowers,
*incense, images, pictures of the Goddess.
Its floor is *grimy from dirty feet and goat-dung
pressed into the *cracks between the rough worn stones.
Goats are on sale for the Goddess, and her children
carry their *offerings, climbing the foot-worn steps, or
watch the place where, in the courtyard’s centre,
the *executioner beheads a bleating *victim
calmly, without *fuss or useless ritual.

In one clean stroke the *pinioned head is *severed.

A *stray *bitch and her *puppies quickly come

to lick the blood that *spatters the dirty pavement.

The body kicks a little to the persistent *fury of the drum,
then goat and drum are *dumb.

There is only the noise of many poor and gentle people,
*chattering laughing and shouting, as they walk

barefoot over the courtyard to the *shrine,

where suddenly all is solemn and still.

In the half-darkness little oil-lamps shine
around the black body of Kali dressed in silk,




[image: image13.jpg]*garlanded many times, *scented and *jewelled —

a *fierce black fetish with a golden tongue
pouring like a river from her mouth,

a river of gold, pouring over the people, over

the blood and dirt of the courtyard to where the dirty
sluggish water of Tolly’s Nullah *laves the faithful
at the poor *ghat. (That here the lovely *Ganga
should come to this, that this black mud should be
their *purity, to wash off sins from the soul,

and should speak to the poor people of Calcutta
of the cool clean *swell of the sea!)

“I'teach them not to *reject or *renounce the world that *befalls them,”
the black image of Kali seems to say,
“these dark people, these men thin and *spare,
these *plump rolling matrons, these crying children, these women
*slender and *shapely under poor cotton *saris.

“I teach them not to reject, not to turn away,
but to accept, to take the thorn with the rose,
death with life, hatred with love, and night with day.”

(from A Book of India, ed. Pandey, Rupa & Co./Collins 1977)




Glossary:

Kalighat - Kali Temple. The name Calcutta is said to have been derived from the word Kalighat.

Kali – er ødelæggelsens gudinde. Fordi hun suger negativitet og ondskab ud af de, der tilbeder hende, opnår hun en sort farve. Farven opstår således ikke fordi hun er gudinde for ondskab. Hun bærer en halskæde af afhuggede hoveder, som symboliserer egoer – for Kali ødelægger egoet i den tilbedende, således at dennes san-de absolutte natur kan åbenbare sig. På sanskrit betyder "Kala" tid, og "Kali" er den, der ødelægger tid. Kali er således gu-dinden, der bringer den søgende til hans sande tidsløse væren. Li-geledes er Kaligudindens frygt-indgydende ansigt med den lange blodige tunge ikke et udtryk for ondskab, men for at hun er nådesløs i sin destruering af alt hvad der er falsk.

dung – gødning, møg

unshod – uden sko, nøgen, bar

stall – bod

leper – spedalsk

fetish – guddom

bleat – bræger

rumble – rumlende lyd

persistent – vedholdende

sacrifice – ofring

current – strøm

pressing – nedtrykkende

strike – gennemtrænge

beat – slå, banke

batter – hamre, ødelægge

court – den indre gård

incense – røgelse

grimy – snavset

crack – revne

offering – offergave

executioner – bøddel

victim – offer

fuss – ståhej

pinioned – bagbundne

sever – adskille

stray – vild, omstrejfende

bitch – køter

puppy – hvalp

spatter – overstænke

fury – raseri

dumb – tavs

chatter – snakke, sludre

shrive – helligdom

garland – behænge med kranse

scented – parfumeret

jewelled – behængt med juveler

fierce – vred

lave – tvætte
ghat – trin ned til flod, landingssted

Ganga – Ganges-floden

purity – renhed

swell – svulmen, opdrift

reject – forkaste

renounce – give afklad på, forsage

befall – viderføres
spare – magrer

plump – kraftig, buttet

slender – slank

shapely – velskabt

sari – indisk klædedragt for kvinder
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“Are you brother and sister?”

Inod, “We are. She can’t talk. She can understand though. Her name
is Munmun.”

“Munmun,” the woman repeats slowly. “Poor Munmun. What has

s been done to you?” She removes the plastic and the layers of cloth I
have draped, to look at my sister. She takes in the knotted stubs of what
were legs and strokes mangled arm bones, making Munmun croon deep
in her throat. “Huh Munmun? What have they done?” I look at this
woman carefully and realize why she is so soft. There are no children

1 in the house. We are the only ones there besides her. Women like her
always help us, but they are rare and mixed blessings. For when it is time
to leave, Munmun will cry for days. Because we always have to leave.
Because she has never had a mother.

She feeds us soft rice and an egg each. I sense that this is a real treat,

15 more than she can afford. Later she takes our clothes and soaks them in
hot water. Munmun sleeps but I watch. The woman wants to talk.

“Why did you let them? Huh? Why? How long did they torture her?”
She was not talking to me anymore - she knew the answers. She was just
releasing her disappointment, like the man with the stick. Before, I used

x to wonder why the sight of Munmun and I angered people so much. It
took a while before I understood. They could not stand our sight, we
disgusted them; sickened them. Because we were what they might have
to do themselves, one day, to their own children.

My head is becoming light with sleep, so I talk for a little. “I never

»s knew what they took her for. Amma told me that Munmun had gone
to be made new. To be made again, but different.” I stopped here, laying
down. “We have been on the streets for two years now. As it is, we have
been hungry so many days. I don’t know what we would have done if
they hadn’t changed her. But I would never let them take her away if I

s had known. I was small then?”

“Don’t you have anyone? In the villages?” she asked, but her eyes
told me she was just making words, not sense. I shook my head. “I keep
thinking that if we find someplace where they can fix her, we can look
for work. But what work? And they say it costs much money for the

3 operation. Millions. More than I can understand.”

Later she tells me that we can stay the night there. I curl up to sleep.
At some point, I wake to hear the woman crying. But I go back to sleep.
Her tears mean nothing. She shakes my shoulder as the first streaks of
light crack through the brick wall. Her husband is coming back from the

« factory: we should be gone soon. Munmun is already awake. She has that
blank look on her face. Together, the woman and I dress her. Without a
word I push the trolley out.

Outside the dust is gone after the long night’s rain. But I see the
ground is already dry, and I push happily. The street is murmuring with



 Poverty
Since its independence, the issue of poverty within India has remained a prevalent
 concern. As of 2010, more than 37% of India’s population of 1.35 billion still lives below the poverty line. More than 22% of the entire rural
 population and 15% of the urban population of India exists in this difficult physical and financial situation. 
A number of factors are responsible for poverty:

- Rural populations primarily depend on agriculture
, which is highly dependant on rain patterns and the monsoon season
. Inadequate
 rain and improper irrigation facilities
 can obviously cause low, or in some cases, zero production of crops.

- The Indian family unit is often large, which can amplify
 the effects of poverty. 

- Also, the caste system still prevails
 in India, and this is a major reason for rural poverty - people from the lower casts are often deprived
 of the most basic facilities and opportunities. 
Chokra by Numair A. Choudhury (2003)

From Wider Contexts by Jonna Engberg-Pedersen m.fl., Gyldendal, 2012, pages 304-307
[image: image31.jpg]the sounds of five in the morning. And as we see the sun come up, from
somewhere between green leaves and a building, I think it will be a
bright day.

(2003)
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Thave alwaysbelieved myself forcunate to have come from a sprawling
Indian fanily dominated by women. T have o brothers but plenty
of sisters (three: believe me, that's plenty). My mother's sisters are
a pair of aunts as formidable and iresisible as Bertic Wooster's
Aunt Dahlia and Aunt Agatha. In my generation of cousins, gifls
outnumber boys by two to one. While I was growing up, the
family's houses, in India and Pakistan, were full of the instructions,
quartels, laughter and ambitions of these women, few of whom
resemble the stereotype of the demure, sel-effacing Indian woran
‘These are opinionated, voluble, smart, funny, arm-waving persons
~ lawyers, educators, radicals, movers, shakers, matriarchs ~ and to
be heard in their company you must not only rise your voice but
also have something interesting o say. If you aren't worth lstening
to you will most cerainly not be heard.

s a result, 1 feel, to this day, most at home in the company of
women. Among my close fiends the girls far outnumber the boys.
Tn my writing, I have repeatedly sought to create female characters
as rich and powerful as those I have known. The men in my books
are rarcly as flamboyant as the women. This is as it should be: or at
least, in my experience, how it has been, more ofien than not.

Itis therefore worrying, to say the least, that these women, or
rather their potential successors in the Indian generation presently
being conceived, arc rapidly becoming an cndangered specics. In
spite of the illegalicy of the practice — and under cover of spurious
health checks ~ ultzasound tests to determine the gender of unbom
children are increasingly being used all over India to identify, and
then abort, obscene quanitics of healthy female foetuses. The popu-
ation i rapidly becoming lopsided, skewed towards male numerical
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dominance to & genvinely alanming degree.

Here'sa tough nutfor the pro-choice lobby on sbortion, of which
T've always been a fully paid-up member, What should be done®
when 2 woman uses her power aver her own body to discriminate
against female foetuses? Many Indian commentators say that if these
sex-discriminatory abortions are to end, the refusls must come from
Indian women. But Indian women wane male children s much as
their husbands do. In pase chis i because of the myriad pressures of
a male-centred society,including the expenses of the dorwry systemn.
But fundamentally i’ the result of moderm technology being placed
at the service of medieval social awitudes. Clearly not al Indian
women are as emancipated 35 those amongst whom 1 was lucky
enough o be raised. Traditional India seill exists, and its values are
sl powerful. Women beware women: an old stry, given  chilling
new gynaceological twist,

Ever since Indira and Sanjay Gandhis aempe to inwoduce
birth control by dikat during the forced-vasectomy excesses of
the mid-Seventies, it has been very hard to get the Indian masses
o accept the idea of fimily planning. Mother Teresy's hardline
attack on contaception didn’t help. Lately, Hindu nacionalists have
‘made things even harder by suggesting that the country's Muslims are
breeding fiter than Hindus, thus placing Hinduism ‘under threat
(This, even though the Hind majority makes up a whopping 8%
of the population.)

Abortion, slong with contraception, has up to now been anath-
ematized by Indian religious leaders. As a result India’s population
has soared past the onc-billion mark, and is projected to overuke
China’s within a decade o so. But now, suddenly, termuinations of
pregnancies have become acceptable to many Indians, for the most
reprehensible of reasons; and the acgument over the urgen isues of
population control gets even murkier. There are those who chim
that the new wave of abortonsis actually benefical, because the bias
towards boys means that Indian couples who have girl children will
tend to go on having daughters il they havea son, thus contributing

* 10 overpopulation. Allowing theim to make the choice, the argument
continues, will not result in 4 scarcity of girl children, but rather
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make sure there isn’t a glut of them. The trouble with this theory is
that the statistical evidence suggests that in a generation’s time there
will indeed be a girl shortage. Then what? Will girls become more
valued than they are today, or will the masculinism of Indian society,
reinforced by the weight of numbers, simply create more and more
‘macho men, and increasingly downtrodden women?

Not all problems are capablé of instant solution. Even though the
nation imagines itself as 2 woman — Bharat-Mata, Mother India - and
even though, in Hinduism, the dynamic principle of the godhead ~
shakti — is female, the scandal of the missing girls of India will only
end when and if modem India succeeds in overturning centuries of
prejudice against girl children.

This doesn’t mean that nothing can be done. The govemment
can and should crack down hard on the ultrasound clinics that are
allowing people to defy the law. It should provide state benefits for
families with girl children and perhaps even, for'a time, impose
tax penalties on families with boys. Politicians, educators, activist
groups, even newspaper columnists can and should batter away at
the ingrained prejudices that are the heart of the trouble. In the end
it all boils down to this: is today's India prepared (o be seen as the
country that gets rid of its daughters because it believes them inferior
to men? The parents who are doing this may one day face questions
from the children they allowed o live. ‘Where are my sisters?’ What
will they answer then?
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� Befolket


� Fremskridt


� Landbrugs-


� Opholde sig


� Arv


� Trefarvet flag


� Safrangul


� Frugtbarhed


� Udøver


� Udøvende


� Rettighedsbrev


� Østindiske handelskompagni


� Erobring


� Enormt


� Ustandseligt


� Svigt


� Se mistænksomt på


� The British Raj is the name given to the period of British colonial rule between 1858 and 1947, it can also refer to the � HYPERLINK "http://en.wikipedia.org/wiki/Dominion" �dominion� itself and even the region under the rule, http://en.wikipedia.org/wiki/British_Raj


� Vred (verbum)


� Lynede


� Var ensbetydende med


� Mytteri eller oprør


� Oprørere


� Bekræftede


� Krigeriske


� Nidkære


� Under (kompagniets) besiddelse


� Modstand


� Samvittighed


� Fremtrædende


� � HYPERLINK "http://en.wikipedia.org/wiki/Nonviolent_resistance" \o "Nonviolent resistance" �Nonviolent resistance� or � HYPERLINK "http://en.wikipedia.org/wiki/Civil_resistance" \o "Civil resistance" �civil resistance� – ikke-voldelig modstand


� begyndte


� Nationale (hele nationen)


� Lændeklæde


� Vandrestok


� Strålende


� Snart


� Landlig


� Ulydighed


� Hindu-muslimske


� Delt


� Overvejende


� Fæstningsvold


� En der bor i den sydlige del af landet


� Skrift


� Ubegribelig


� Bekræftelse


� Mangfoldighed


� Ærketypisk


� Værdsætte


� Flertallet


� Som tilsluttes af


� Standard


� Flersprogede


� Stimlende sammen


� Den højeste kaste


� Etnisk tilhørsforhold


� Rødder


� Det at gifte sig indenfor sin ”stamme”


� Tydelig


� Fællesskab/ensartethed


� Fyrstedømmer


� Småstater


� Bukke under for


� Fortaler


� Den første Premierminister


� Årtusinder


� Konventionelle/typiske


� Udtryk


� Giver husly


� Udlændinge


� Landsmænd


� Flænset


� Kvalificeret


� Pålægger


� Tilpassethed


� Mangfoldighed


� Fællesskab


� Måltid


� Enighed


� Fortrukket


� Midlertidig


� Indført


� Afskrækket 


� Beskedenhed


� Selvudslettelse


� Forstærket


� Lag


� Bidrage


� Forpligtigelse / hemsko


� Alvor


� Overbærende


� Omgivelser


� Hævder


� Frelse


� Aktion og reaktion


� Omvendt


� Kasterne


� Gudekreds


� Allestedsnærværende


� Ægtefælle


� Attributter / karaktertræk


� Mindre / ringere


� Underinddelt


� Urørlige: Betegnelsen stammer fra de urørliges erhverv, fx inden for fiskeri, garvning eller bortskaffelse af døde dyr og mennesker. Disse erhverv blev betragtet som religiøst urene, og enhver kontakt med urørlige blev derfor betragtet som rituelt smittende. � HYPERLINK "http://www.denstoredanske.dk/Rejser,_geografi_og_historie/Folkeslag/Asiatiske,_mellem%C3%B8stlige_og_kaukasiske_folkeslag/ur%C3%B8rlige" ��http://www.denstoredanske.dk/Rejser,_geografi_og_historie/Folkeslag/Asiatiske,_mellem%C3%B8stlige_og_kaukasiske_folkeslag/ur%C3%B8rlige� 


� Uden kaste


� Reserveret / beregnet


� Afskaffet


� Uden at ænse


� Stempel


� Fremherskende


� Landlige


� Lanbrug


� Regnsæson


� Utilstrækkelig


� vandingssystemer


� Forstærker


� Er udbredt


� Frarøvet
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